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Redstockings Women's Liberation Archives for Action 

 

 In September 1968, a public protest in the United States, a country many thought to 

be the home of the world's most liberated women, captured headlines around the world. The 

media reported the startling fact that 100 or so mostly young women believed that they 

needed "women's liberation." The women picketed and disrupted the widely popular Miss 

America Beauty Pageant, calling beauty standards and beauty competitions part of a wide-

ranging "oppression" of women. “Miss America Protest Hits Beauty Slavery” read a headline 

from the heartland city of Louisville, KY. 
1
 

I was one of the young women at that demonstration. I had come from Florida--

representing “Gainesville Women’s Liberation”--and upon my return, I was fired from my 

job for my participation. Today, over forty years later, I am a professor of history and of 

Women's Studies, a field of academic study that did not exist in 1968, but that the movement 

behind the protest was already demanding. I am excited to introduce this microfilm 

publication, which I see as both a testament to the ground won over those decades and a 

powerful tool for further advances toward the full liberation of women and all oppressed 

people. 

 

This collection mainly documents work from one of the few 1960s "Women's 

Liberation" organizations that has maintained a nearly continuous existence since its 

formation in January of 1969 --Redstockings.  Redstockings was an offshoot of New York 

Radical Women, the group that organized the Miss America Protest and its founding 

members of Redstockings were proponents of what they  and other kindred groups came to 

call "radical feminism." Indeed, Redstockings’ co-founder Shulamith Firestone edited 

perhaps the publication most representative of the ideas of radical feminism, New York 

Radical Women’s 1968 journal Notes From the First Year.   

 

Most of the early Women’s Liberation groups, and this included New York Radical 

Women and Redstockings in its earliest years, did not have official archives. This collection 

began with the individual files of activist Kathie Amatniek, soon to call herself Kathie 

Sarachild. 
2
   She joined New York Radical Women in late 1967, becoming, among other 

things, keeper of its bank book, an item now part of this collection. She has stayed with 

Redstockings through all of its phases, and is still with it now, even as I write. As 

Redstockings persisted, it began a more formal archiving process, and a range of early 

Women's Liberation Movement activists and theoreticians,  from "radical feminist" 

Shulamith Firestone to "proletarian feminist"  Marlene Dixon, have donated all or part of 

their files to the Redstockings collection.    

 

As an extensive record of Redstockings’s evolution over decades, this collection has 

singular value. But because of the fluidity of organizational membership and the connections 

among activists around the country in the 1960s, it also offers sources from a range of the 

era’s Women’s Liberation organizations and individual activists beyond those in 

Redstockings per se.  

 

                                                 
1
  To see this article and other coverage of the protest in the commercial media, see Series III. 

2
 “Sarachild,” or child of Sara, was a matrilineal name form that Amatniek took as a consciousness-raising action  for 

the First National Women’s Liberation Conference held in Lake Villa, Illinois on Thanksgiving weekend, 1968. 
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Among these primary sources is previously unavailable documentation of the 

organizing for women’s liberation in the deep south of the United States. Surprising to many 

even at the time, the small, north central Florida city of Gainesville, from which I came to the 

Miss America Protest, was home to what became one of the most influential pamphlets of 

radical feminism--Toward A Female Liberation Movement.  Dubbed the “Florida Paper,” it 

spread rapidly to the rest of the country in the fall of 1968. Judith Brown, one of its co-

authors, and I, her admiring lieutenant, soon embarked on an extensive correspondence and 

close political collaboration with Carol Hanisch and Kathie Sarachild, both contributors to 

Notes From the First Year and two of New York Radical Women’s strong radical feminist 

proponents of “consciousness-raising.” 

 

The  New York City-Gainesville correspondence and its ideas about consciousness-

raising and the “pro-woman line” circulated among activists in 1968 and 1969, bearing fruit 

in many of Redstockings’ legendary papers.  The impact spread to the West Coast, as New 

Yorkers Jennifer Gardner, Helen Kritzler and Marjorie Stamberg migrated to the San 

Francisco Bay area and helped start the journal Tooth and Nail, whose articles lent their 

weight to the pro-woman line analysis and the consciousness-raising program. Much of the 

other public work of these individuals and groups is in this collection, as is the media 

coverage of their efforts. In addition, a trove of private correspondence, meeting notes and 

minutes helps provide missing links of historical context and threads of political connection. 

 

 

Soil for the Growth of Women’s Liberation 

 

Redstockings was part of the militant Women’s Liberation branch of Second Wave 

feminism that exploded into public consciousness in 1968.  Until then, feminism was 

represented by the more moderate National Organization for Women (NOW), founded two 

years earlier. But "Women's Liberation" soon became the name of the whole movement and 

a household term. Women’s Liberation terms like “male chauvinism,” “male chauvinist pig,” 

“radical feminist,” “sisterhood is powerful,” “the politics of housework,” “the personal is 

political,” “sexism,” and “consciousness-raising” were everywhere. 

 

Women in the United States responded in droves to the announcement of a Women’s 

Liberation Movement, seeking out existing groups and organizing new ones.  Shortly after 

the 1968 Miss America Protest, New York Radical Women activist Rosalyn Baxandall 

appeared with some NOW women on David Susskind’s popular television talk show and 

announced her group’s office address and its new publication Notes from the First Year. The 

many letters and journal orders that arrived in response, some of which are in this collection, 

made clear that people around the country were ready to respond enthusiastically and 

fearlessly to a Women’s Liberation group that openly called itself “radical.” Only a year and 

a half after the Miss America Protest, a pamphlet in this collection aptly called The 

Mushroom Effect appeared, listing contact information for hundreds of Women’s Liberation 

groups and illustrating the exponential growth of the  movement, nationally and worldwide. 
3
   

 

The Women's Liberation Movement was part of a general upheaval going on all over 

the world.  Sparked in the post-World War II era by revolutionary struggles for freedom and 

independence from colonial rule and capitalism’s imperialist developments, the powerless 

                                                 
3
 Letters in response to David Susskind’s show are in Series VIC. The Mushroom Effect is in Series II. 
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and oppressed were rising up against those with entrenched wealth and privilege. In the 

United States, the spirit of “liberation” and “freedom now” spread from the Civil Rights and 

Black Power Movements to movements against the Vietnam War and for Women’s 

Liberation.  

 

By the mid-1960s, women, both Black and white, had learned key lessons from 

the Civil Rights Movement and its development into Black Power. The plain spoken 

brilliance and transcendent spirit of African Americans, who were organizing and 

mobilizing against great odds, and at the risk of their lives for freedom from Jim Crow 

segregation, gave new life and strength to democratic principles. Discussions in the 

Student Non-Violent Coordinating Committee (SNCC) about “women's liberation” and 

“fighting your own oppressors” prompted female activists to begin thinking about 

organizing a mass female power base for women’s freedom and equality. 

 

Other developments also provided fertile ground for the new movement. Increased 

participation in the paid labor force made women less dependent on marriage. Some blue 

collar women jumped at the chance afforded them by Title VII of the newly won 1964 Civil 

Rights Act to break out of ghettoized, low-paid jobs, even rejecting protective labor laws as 

sexist, and bringing many thousands of charges of sex discrimination against employers. The 

Supreme Court’s 1965 Griswold v. Connecticut ruling expanded access to contraception, as 

did the new birth control pill.  

 

The Cold War also had an impact. The Communist revolutions in Russia, Eastern 

Europe and Asia had included abortion and contraception rights and more equal job 

opportunities for women. The pressures of Cold War competition combined with the new 

women’s uprising tipped the scales of capitalist courts and legislatures toward loosening 

strictures on women in the “free world.” This collection documents not only Women’s 

Liberation Movement criticism of  how revolutionary countries fell short on their promises to 

women, but awareness that the “democratic” West was delivering an even lower measure of 

sex equality than the “Communist” East.  For example, a flier in this collection offers 

information on travel to an unnamed Eastern European country as one way of obtaining a 

safe abortion at a time when abortion was illegal in the U.S.  

 

 

Radical Feminist Engine 

 

Radical feminist theory and action were the main engines of Women's Liberation. 

Consciousness-raising, the program that became the educational and organizing cornerstone 

of the movement, was the brain child of radical feminists within New York Radical Women 

and a chronological look through the terminology of the first-hand sources in this collection 

documents this assertion. This program for deriving and spreading an analysis of women’s 

collective condition by pooling personal experiences spread rapidly as both a method of 

organizing groups and developing theory.  But it remained under siege from others in the 

movement.  Criticisms ranged from too “personal,” “petty,” and “navel-gazing” to “anti-

male” and “anti-action.” The support for consciousness-raising that came from the radical 

feminists of the “Florida Paper’s” hometown was pivotal.  

 

Judy Brown, the “Florida Paper’s” co-author, and I, her new recruit, appreciated 

consciousness-raising as a powerful tool from the time we first heard Carol Hanisch and 
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Kathie Sarachild argue for it at a small national gathering of women's liberation organizers in 

Sandy Springs, MD, in August of 1968. There, through the debate, we forged a political bond 

--that we sometimes referred to as the "life group" -- based on a synthesis of radical feminism 

and treasured lessons from Civil Rights Movement experience.  

 

In the correspondence that ensued, with occasional meetings across long distances, 

we shared information and experience about Women's Liberation organizing in our 

respective cities. Together we sharpened consciousness-raising as an organizing strategy with 

concepts like "resistances to consciousness," "anti-womanism," "daring to tell your own 

experience," and "personal solutionism." Eventually these ideas became part of an overall 

program for consciousness-raising that Kathie Sarachild would pull together and bring to the 

national Women's Liberation conference a few months later in November 1968. 
4
 

 

In our collaboration we were also testing, sharing with co-workers in our respective 

cities, and further developing a realization that we dubbed "the pro-woman line." It frontally 

challenged a still widely prevailing idea that women were oppressed because they were 

“brainwashed” or “conditioned” into “low self-esteem” and that a woman could free herself 

by “changing her head.” The pro-woman line countered that real conditions were oppressing 

women: men having more power, more pay, and more freedom. They were benefiting from a 

system perpetuating all of that and sticking together against women to maintain it. The pro-

woman theory strengthened the strategy of organizing--building a movement--instead of 

going in for self-improvement. “Women are messed over, not messed up,” as Carol Hanisch 

put it in her seminal paper “The Personal Is Political,” which this collection preserves in its 

original form, as part of  a letter exchange. Collective solutions through united struggle were 

needed, not useless efforts aimed at impossible individual solutions. “Sisterhood” was more 

powerful than “positive thinking.” 

 

This collection, with its inclusion of the New York City-Gainesville letters, provides 

public access to the earliest sources and understandings of such key women’s liberation 

concepts, while illustrating how Redstockings contributed to popularizing and spreading 

those concepts in the rebirth years. 
5
 Each of the correspondents eventually joined 

Redstockings and the concepts the correspondence developed became the theoretical 

foundation from which Redstockings and Gainesville Women's Liberation influenced the rest 

of the movement. 

 

 

The Impact of Redstockings's Radical Feminism 

 

Redstockings emerged in 1969 as an explicitly "radical feminist action group" under 

the umbrella of New York Radical Women. Shulamith Firestone and Ellen Willis, another 

young leading voice in New York Radical Women, founded the group and came up with the 

name “Redstockings” to represent the union of two traditions: the "bluestockings" label 

disparagingly pinned on feminists of earlier centuries--and "red" for revolution. Its first 

public actions had considerable impact, both within the movement and on historical 

developments in the United States. Redstockings introduced to the movement what would 

                                                 
4
  This program for consciousness-raising is in Series II among materials from the First National Women’s Liberation 

Conference in Lake Villa, Illinois on November 28-30, Thanksgiving weekend 1968.    
5
  The letters from 1968 to 1969 are in Series VII in a project called the Consciousness-Raising Correspondence.  
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become the widespread "speak-out" tactic of attacking problems by personally and publicly 

breaking age-old silences about them--in other words,  presenting the personal testimony of 

consciousness-raising in public. 

 

The first such foray at public testimony, even before the group had decided on its 

name, was disrupting a 1969 New York State legislative hearing of "experts" on abortion 

reform--the experts consisting of 14 men and a nun. “Now let's hear from the real experts--

the women!” the activists stood up and shouted, demanding that the laws be repealed 

completely instead of just reformed. Some began to "testify" about their then illegal 

abortions. The media carried widespread coverage of the disruption, including some front 

page news, which is in the media coverage series of this collection. In a follow-up, 

Redstockings held its own counter-hearing at which women who'd had illegal abortions--the 

real experts--testified. 

 

The new speak-out tactic soon spread across the nation. Not many know that a similar 

consciousness-raising speak-out by a Women's Liberation group in Austin, Texas, inspired 

the young woman attorney who took women's case for control over their own bodies all the 

way to the Supreme Court, winning the Roe v. Wade ruling in January 1973. This is the 

ruling that gave women the legal right to abortion through the twenty-fourth week of 

pregnancy. The attorney, Sarah Weddington, was a member of Austin Women’s Liberation 

and had herself had an illegal abortion. 
6
   

 

Also not widely known is that a 1970 reform in New York State’s abortion law was 

the model for this landmark Supreme Court ruling.  It was a concession precipitated by 

pressures from the large grass roots movement that Redstockings had  helped to ignite. 

Researchers will find in this collection records of the feminist organizing in New York City 

that brought about this gain for women, including organizing for court cases, public actions, 

strategic analysis by activists of various struggles against the abortion laws in New York 

State, and postmortem commentary on Roe v. Wade. 

 

Redstockings was also an active partisan in the movement’s debates over theory and 

strategy, and an influential contributor to movement thinking. African American radical 

feminist Cellestine Ware, author in 1970 of Woman Power--the first history of the Women’s 

Liberation Movement--commenting on the Redstockings' “Principles,” wrote, “The group 

has produced magnificent verbalizations, which I believe to be so deeply richly insightful 

that they change one’s construction of reality…” Ware observed that what she characterized 

as Redstockings's central idea, “that every woman has wisdom and knowledge through her 

own life experiences that will lead to working for revolutionary changes in her position,” had 

“become a commonplace of feminism.” 
7
  

 

In a calculated intervention in movement debates, Redstockings released a spate of 

soon to be classic papers at a Women’s Liberation conference in New York City in late June 

1969. Part of the strategy was to fight for radical feminists to retain the term “Women’s 

Liberation,” which was in danger of being co-opted by some of the same women in the left 

who had earlier opposed the movement but were now calling the conference under the name 

                                                 
6
  Weddington, Sarah, A Question of Choice, New York: Putnam, 1992. 

7
  Researchers can find Ware’s Woman Powerin Series II of the collection. The earliest draft of the Principles is in 

correspondence in Series VII. The first published form is in Series II. 
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“Women’s Liberation.” Because most of the Redstockings activists decided to issue the blitz 

of papers under the organizational name “Women’s Liberation,” the only fingerprint 

revealing a Redstockings origin was the post office box address. The ramifications of 

struggles like this one against cooptation would grow larger and more serious in the 1970s, as 

powerful Establishment-funded women began to “come over” to feminism, even “radical” 

feminism, using the ideas generated and popularized at the grass roots level to set up bases of 

patronage and influence in order to compete with and ultimately tone down these radical 

political ideas and the movement itself. Later material in this collection documents 

Redstockings’s evolving opposition to these developments.  

 

Among the legendary pro-woman line papers that made their first appearance at the 

June 1969 conference were Patricia Mainardi’s “The Politics of Housework,” Ellen Willis’s 

“Consumerism and Women” and Irene Peslikis’s “Resistances to Consciousness,” as well as 

the “Principles,” which was released anonymously as a group statement but drafted by Kathie 

Sarachild. Redstockings's list of these papers and other literature for distribution would make 

it into FBI files on Redstockings about the same time they would appear in mainstream 

published feminist anthologies. 
8
 Researchers will find records of both in this collection. 

 

During the highpoint of feminism’s rebirth years, the allied relationship between 

radical feminists in Gainesville, Florida, and those in the Redstockings New York core that 

fertilized so many pro-woman line classics took place largely below the public radar. Signs 

are visible, however, in scattered places in the public record of the time and are accessible in 

this microfilm publication. Among these are The Radical Therapist’s special July-August 

1970 issue on women, which Judy Brown edited. It is filled with articles attributed to 

Redstockings and Gainesville Women’s Liberation. Brown’s editorial contained an advanced 

and eloquent development of the pro-woman line. Other examples are Carol Hanisch’s 1969 

letter reprinted in 1970 in Notes from the Second Year as “The Personal Is Political.” It 

contains references to the Gainesville group she was then working with, and this article, too, 

extensively develops the pro-woman line. Vivid signs of the “Florida Paper’s” galvanizing 

impact and fingerprints of the life group are also in the Notes 2 article “Them and Me,” 

written by an anonymous Redstocking. Its author reports on the much talked about “Florida 

Paper” and vehemently defends it, to the dismay of the traditional left women whose meeting 

she was attending. A Notes From the Second Year footnote cites the paper, its authors, and its 

radical feminist contribution. The Redstocking also reports on the group forbidding her to use 

the term “anti-woman.” All of these publications are in this collection in Series II. 

 

 

Redstockings Reorganizes  

 

Like all the dynamic grassroots groups of the Women’s Liberation Movement’s 

rebirth years, Redstockings was short-lived. Unlike the others, though, in 1973 some 

Redstockings veterans regrouped with other veterans, incorporated, and announced in a 

mailing sent to activists around the country: “Redstockings Reorganizes to Revive Radical 

Feminism… The radical women who originated: Sisterhood is Powerful, Consciousness-

                                                 
8
  The Redstockings papers issued under the name ”Women’s Liberation” for the conference are in Series II and IX.  

See Series IV, V, and IX for activist research on and use of FBI files on Redstockings and the Women’s Liberation 

Movement. 
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Raising, Women of the World Unite!, The Miss America Protest, The Personal is Political, 

The Politics of Housework, The Pro-woman Line, are working together again.”  

 

Their first action was Feminist Revolution, a publication that pointed to some serious 

mistakes by the Women's Liberation branch and argued for a return to the radical spirit, 

commitment, and many of the ideas and organizing strategies that fueled the movement's 

early growth and success. It also included a section analyzing the implications for the 

Women’s Liberation Movement of what The New York Times and Washington Post had 

already written about in 1967: that celebrity journalist-turned-feminist and Ms. Magazine 

founder Gloria Steinem had covertly worked with the CIA a decade earlier to report on and 

recast student activism. 

 

The production and publication of Feminist Revolution had considerable impact on 

the larger movement and on Redstockings itself. Feminist Revolution grew into a project that 

unexpectedly consumed most of Redstockings’ energy for nearly a decade. The response-- in 

the form of many excited letters from readers, favorable reviews in the feminist grass roots 

press, and publicity blurbs from feminist authors like Betty Friedan and Tillie Olsen--

garnered a contract with Random House to republish the book in its original form. But what 

ensued was a three year struggle to retain the book’s section critiquing Gloria Steinem and 

Ms. in the Random House edition, culminating in the traumatic experience of censorship.
9
 

 

Disagreements over strategy during this period led to splits among the original editors 

of Feminist Revolution and some of its contributors. But unlike some earlier splits among 

radical feminists, the women maintained a keen enough awareness of their shared 

convictions to continue cooperating on Women’s Liberation projects. Public materials they 

produced independently, such as the pro-woman, radical feminist journal Meeting Ground, as 

well as correspondence around the split and continuing collaboration are in Series V, VI and 

VII of the Collection. A Feminist Revolution contributor organized the Radical Feminist 

Organizing Committee (RFOC), and several Redstockings veterans contributed to the 

Committee’s publication, Feminism Lives.
10

 With time and experience, activists gained a 

deeper appreciation for unity and persistence. 

 

As the anti-feminist backlash of the 1970s intensified in the 1980s, Redstockings 

continued to resist feminism's retreat from revolutionary perspectives, and their own 

understanding of the need for these perspectives deepened. After their work was censored, 

the term “dictatorship of the bourgeoisie” suddenly leapt out of the Marxist classics whereas 

before only “dictatorship of the proletariat” had loomed large. “Bourgeoisie supremacy” also 

stood out for the first time, as a parallel to white supremacy and male supremacy and as a 

term that captured the Redstockings' growing understanding that capitalism had a strong 

political dimension. It was a power structure of domination, not only an economic system. 

 

Similarly, classism, like racism and sexism, was not just an attitude or form of 

snobbish behavior. Class had power. The actual power of an owning class--the bourgeoisie-- 

was a far bigger problem than an attitude of classism, which could be held by completely 

                                                 
9
  Both editions of Feminist Revolution as well as responses, reports on relations with Random House, and research 

files are in Series V. 
10

  Material related to the split is in Series IV, V, VI and VII. All issues of Meeting Ground are in Series VI and some 

issues of Feminism Lives and other Radical Feminist Organizing Committee materials are also in Series VI. 
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powerless people. Clearly, Redstockings theory work had to continue, which it did mainly 

through internal discussion, as is evident in this collection from notes, correspondence and 

drafts for anticipated projects. 

 

 

The 1980s 

 

For Redstockings, the 1980s was a time of work on developing theory, concepts of 

organization, and program. In 1981 a Redstockings flyer announced, with some tongue-in-

cheek irreverence, that its program would now be to supplement consciousness-raising with a 

grass roots women's liberation "think tank" in order to propose and test solutions as well as 

expose problems. In the same 1981 meeting at which Redstockings passed its "think tank 

resolution," the group came up with a formulated organizational structure--a first in 

Redstockings history, and a big step for Women’s Liberation. Voting and public 

spokesperson power would be based on experience, track record, and common political 

understanding, as well as demonstrated organizational and political commitment. These 

rules, in the form of a chart, were supported with reasons couched in terms of benefits for 

women and for women's liberation. 
11

 

 

Perhaps no issue roiled the movement with more force than the contradiction between 

its commitment to an ideology of leaderlessness and the very real contributions of its leading 

organizers and thinkers. By 1970, charges like "Stalinism," "classism," "judgmental," and 

“male identification”--an allegation that leadership was essentially a male trait--hounded 

most of these pioneers out of the very groups they had organized. Redstockings's newly 

adopted structure chart was proposing to test a solution to this problem. The researcher can 

see from the documents in this collection that even in limited circulation, the chart stimulated 

other organizational structure efforts, from a political artists’ group in New York City to the 

reorganization and persistence to this day of Gainesville Women's Liberation. 

  

Another Redstockings organizational effort in these years had a similarly stimulating 

effect--the Redstockings Newspacket, which was a fast, informal way of sharing information 

and theoretical ideas. The Newspacket, all issues of which are in this collection, is full of 

news of what Redstockings members were doing—recording members' accounts of other 

groups, Redstockings ideas and history, and participation at  various events. The Newspacket 

also emphasized collaborative, “non-rip-off” consciousness and building trust among 

members, including a pledge signed by readers to credit the Newspacket when they used its 

ideas and material. 

 

One creative turbulence for Redstockings in the 1980s was the resumption of 

intense communication, correspondence and some common projects between the 

Gainesville and New York allies of the 1960s—Kathie Sarachild, Carol Hanisch, Judith 

Brown and this author. As the women resumed political interchange and even some 

collaboration, their letters preserved in this collection offer their re-evaluation of earlier 

work together and of their split. It was an effort at reunification that was almost as stormy 

as the conflicts at the end of their first collaboration. But deeper understandings now 

enabled them to persist on a challenging common project, the Consciousness-Raising 

Correspondence. Redstockings and Gainesville Women’s Liberation  also went on to 

                                                 
11

  Researchers can find the Redstockings chart in Series VI. 
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collaborate on:  the Archives Distribution Project, which began to re-circulate some of 

the 1960s material in this collection;  a community Women's Liberation class that tested 

ideas for combining consciousness-raising with activism and studying history, newly 

understood as liberation movement experience; the publication of new material; and 

much else--including this microfilm publication itself. 
12

 All this also drew new, young 

activists into the collaboration between Redstockings and Gainesville Women's 

Liberation.  

 

 

Myth Dispelling Documents 

 

      The documents in this collection dispel so many widely accepted myths about Second 

Wave feminism that researchers will experience, as I did, the thrill of qualitative changes 

in their understanding. 

 

The encyclopedic collection of chronologically listed and arranged primary 

documents from the rebirth years in Series II corrects widespread misconceptions about 

the dates of movement developments. A crucial distortion characterizes the feminist 

Second Wave as a "Seventies" movement because of the misdating of influential 

Women’s Liberation papers. "The Myth of the Vaginal Orgasm," for example, frequently 

dated as 1970, was first published and disseminated in complete form in November 1968 

at the first large national Women's Liberation Conference at Lake Villa, Illinois. "The 

Politics of Housework," also commonly misdated 1970, was first published in June of 

1969 and disseminated by Redstockings at a Women’s Liberation conference in New 

York City, as I’ve already discussed. Even worse, many of the groundbreaking papers 

and other developments of the 1960s such as consciousness-raising are given no specific 

date at all and are merely lumped under the rubric of "70s feminism," the reigning 

misnomer.  

 

This collection presents these and other documents and developments with their 

original dates and in the mimeographed form in which they first began to make an 

impact. With correctly dated original editions and detailed chronological order, the 

Women’s Liberation Movement’s true development becomes clear, sometimes day-by-

day. 

 

This same chronological compilation of the movement's public documents, as 

well as this collection's extensive correspondence of activists in the South's radical 

feminist hotbed of  Gainesville, Florida, also dispels the myth that the 1960s revival of 

feminism in the U.S. was just a big city movement. The movement's impact was even 

international before 1970, as shown by a 1969 issue of Ord & Bild, a Swedish journal 

that reprints sections of Notes from the First Year and the “Florida Paper.” In fact, by 

1970, and as a result of the 1960s actions and publications, the whole Women’s 

Liberation Movement in Denmark adopted the name Redstockings, as publications and 

correspondence in this collection show. 

 

                                                 
12  The microfilming only covers these programs through 1991, but many are continuing as of this 

publication. 
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In writing my book Freedom for Women, I extensively used the collection’s 

chronological bibliography and compilation of rebirth years’ media coverage. 
13 

Because 

of this I was able to demonstrate the spread of Women’s Liberation in the 1960s with 

news clippings from both the commercial and movement press. Getting the Women’s 

Liberation Movement’s birth date wrong--misclassifying it as a child of the ‘70s--erases 

the pioneering groups and radical politics that made the movement popular, and denies its 

origins in and continuing kinship with the other ‘60s movements. 

 

The collection offers primary sources that place African American women among 

the movement’s earliest organizers, thus helping to dispel the myth that Black women 

generally either ignored or opposed Women’s Liberation. Moreover, in contrast to much 

secondary literature that dates the start of Black Women’s Liberation to the mid-1970s, 

this collection shows that African American women were there from the start. As 

evidence one only has to look in Series II at the range of editions of “Double Jeopardy: 

To Be Black and Female,” the trailblazing essay by Frances Beal, who in 1968 organized 

SNCC’s Black Women’s Liberation Committee. The collection includes correspondence 

and notes on correspondence with African American feminists, including playwright 

Alice Childress and, in the 1980s, with Patricia Robinson, founder of Poor Black 

Women, whose statement on abortion in the summer of 1968 broke new ground for all 

women and was first published in the December 1968 issue of Lilith, a Women’s 

Liberation journal in Seattle, Washington. 

 

The collection also holds an early draft of African American feminist Mary Ann 

Weathers’s 1969 classic “An Argument for Black Women Revolutionary Force.” 

Incorporation papers for New York Radical Feminists on December 5, 1969 bear the 

signature of Black feminist and group co-founder Cellestine Ware, whose book  Woman 

Power I have already discussed. Myrna Hill and Maxine Williams joined Redstockings in 

1969 and soon became active in the Third World Women’s Alliance. They also wrote and 

spoke about Black feminism and Black Liberation for the Socialist Workers Party. 

Documents of Florynce Kennedy’s ongoing participation in movement development and 

debate thread through the collection, from correspondence giving first hand accounts of 

her actions and input in the early years, such as the 1968 Miss America Protest, to an 

unpublished article she submitted to Feminist Revolution, from her starting the Feminist 

Party materials in support of Shirley Chisholm to her 1989 participation in 

Redstockings’s 20th Anniversary of the first abortion speakout. 

 

These Black feminists were on the front lines of theory and activism. They fought 

for reproductive freedom, took on sexist and racist beauty standards, fought sexism 

within the Civil Rights and Black Power movements, confronted racism within the 

predominantly white Women’s Liberation movement, challenged racism and sexism 

within the left, and investigated the ways in which male supremacy, racism, and 

imperialism intersect and bear down on women of color.  

 

This collection also helps to correct the common misinterpretation that early 

radical feminists, and Women’s Liberation as a whole, was anti-left, anti-Black 

Liberation movement, and anti-communist. Carol Hanisch and Elizabeth “Betita” 
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Martinez, then Elizabeth Sutherland, wrote in an article in Notes from the First Year, 

“We … are economically exploited, psychologically oppressed and socially kept in 'our 

place' by men and by a capitalist system that has institutionalized male supremacy…”
14

 

Articles such as these were explicitly anti-capitalist and pro-socialist, while at the same 

time criticizing both these revolutions and capitalist democracies for prematurely 

claiming full women’s liberation. Correspondence and drafts of papers in Series I and VII 

that were circulated among radical feminists in New York City and Gainesville show that 

they read and discussed left classics. They also publicly recommended reading left 

classics as issues of No More Fun and Games and The Radical Therapist in Series II and 

both editions of Feminist Revolution in Series V show. 

 

Radical feminists ardently collected and read the writings of Black Liberation and 

Communist movements, and the 1960s New Left. From these sources, they drew not only 

examples of male chauvinism but also valuable illumination for Women’s Liberation. 

Thus Judith Brown’s 1969 editorial published in The Radical Therapist frames the pro-

woman line as theory that depends on a “materialist”--as opposed to “idealist”--outlook. 

Colette Price explains the ways in which China’s Cultural Revolution provided 

“ammunition” and “reinforcement” for the organizing ideas of the Women’s Liberation 

Movement. That longstanding and highly committed radical feminists understood and 

placed the progress of their movement in these broad contexts discredits views of Second 

Wave feminism as “narrow.” 

 

Correspondence, minutes, transcripts and notes of meetings, as well as marginalia 

on early position papers in this collection unmask another myth. They reveal that a 

dialectic of passionate conflict and sharp debate, rather than sisterly supportiveness often 

touted as “feminist process,” powered the movement's rapid spread and the rise of its 

most effective organizing ideas and popular positions. The program of "consciousness-

raising" and the union organizing idea of an independent power base behind "Sisterhood 

Is Powerful," along with "the personal is political," all represented at one time hotly-

contested positions. The public and internal documents and correspondence in this 

collection record the context and content of the debates and conflicts in which these and 

other positions developed.  

 

Not all the conflicts produced positive fruit. Others took a long time to do so. The 

early 1970s, as I have noted, were a time of considerable pressure on the radical 

Women’s Liberation pioneers, which movement theoreticians are still trying to 

understand. In this time, when so many of the early groups collapsed, the creative 

constellation of New York City-Gainesville, Florida-San Francisco Bay Area pro-woman 

line collaborators also foundered, as did the relationship between the  Redstockings 

veterans and editors of the journal Notes. 

  

However painful and sometimes difficult to follow these contentious readings can 

be, the assumption of the Archives for Action is that correspondence from the 

movement’s rough times is necessary to help scientist-activists of women’s liberation 

with present and future difficulties. Unfortunately, this microfilm publication has often 

been unable to make available both sides of a movement dispute, but from what it does 
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contain there remains much to be learned about the seriousness and conscious intent with 

which Women's Liberation organizers and activists went about their work, almost always 

working only as volunteers. So much for another myth: that the Women’s Liberation 

Movement was simply a spontaneous uprising. 

 

 

Researchers, Scholars, Activists 

  

This collection is clearly useful to researchers and scholars of U.S. History, 

Women’s History, and Women’s Studies—now often diffused into Gender Studies. It is 

also relevant to the broad fields of American Studies, Sociology, Political Science, and 

Social Movement Studies. 

 

Of special interest to scholars of African American History are the copious 

holdings of speeches, correspondence, and publications of Black Liberation Movement 

organizers, some with whom Women’s Liberation Movement activists worked. These 

include Kwame Ture, then Stokely Carmichael, of the Student Non-violent Coordinating 

Committee (SNCC) and All-African People’s Revolutionary Party; James Forman of 

SNCC and the Unemployment and Poverty Action Committee (UPAC); Omali Yeshitela 

(formerly Joseph Waller) of the African People’s Socialist Party, and more.  

 

Public writings from the early lesbian feminist movement and unpublished 

writing, notes, and correspondence among Redstockings and Gainesville Women’s 

Liberation women debating the relationship of lesbianism and the gay movement to 

Women’s Liberation will also be of interest to Gay and Lesbian Studies scholars. Articles 

in the radical feminist journals Woman’s World and Meeting Ground are also relevant to 

these debates. 

 

Scholars of Southern History will find documents from and correspondence 

among Women’s Liberation groups in the south including New Orleans, Atlanta, and a 

number of Florida cities and towns. There is also correspondence with southern social 

movements and radical organizations such as the Southern Conference Education Fund 

(SCEF), the Southern Student Organizing Committee (SSOC) and southern chapters of 

Students for a Democratic Society (SDS). 

 

Women’s Liberation activists participated in and studied the labor movement, and 

the collection contains items that will interest labor historians. These include documents 

on dairy farm worker organizing, the Communications Workers of America (CWA);  the 

International Alliance of Theatrical Stage Employees, Moving Picture Technicians, 

Artists, and Allied Crafts (IATSE); and participation by American Federation of Labor-

Congress of Industrial Organizations (AFL-CIO) unions in the movement for universal 

health care.  

 

         The full title of the Archive--the Redstockings Women Liberation Archives for 

Action--expresses its purpose: “History for Activist Use.” The Archives motto is 

“Building on What’s Been Won by Knowing What’s Been Done.” Its folders are rich 

with research projects, some of which bore fruit in a public action and some of which did 

not. These documents are a goldmine of ideas for analysis still needed today. They range 

widely in subject matter from breastfeeding, tampons, and Women’s Liberation’s impact 
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on the fashion industry to international comparisons of all sorts, from maternal mortality 

to when women got the vote on equal terms with men, and to writings on Women’s 

Liberation from the Soviet Union and Maoist China, Vietnam, and Albania.  

 

 Sarachild’s description of the History of Woman Suffrage’s first three volumes, 

edited by Elizabeth Cady Stanton, Susan B. Anthony, and Matilda Gage, published in 

1881, aptly describes the Redstockings Archives: "Their view of history was not past-as 

static; but of history as movement… as continuing struggle; a history of the present as 

well as the past-for the future. It is a history of the arguments and the debates, not just to 

show progress but how it came about. Theirs was… a history to use-an arsenal for 

women, as they put it. It was a history by the activists, those who write history to change 

history." 
15

 

 

But what brought Redstockings to this understanding of history as a practical 

tool? What brought the Redstockings to be able to use history--including the materials in 

their Archives--in this activist way was action itself. The idea is summed up by organizer 

Charlie Cobb in SNCC's first African American history book: 

  

"Call it maybe a freedom fighting history book. But before doing that, 

make a freedom fight." 
16

 

 

Researcher, scholar, activist--your own organizing with others to take action, to advance 

women's liberation or otherwise change history, is your best guide to this microfilm publication. 

 

 

 

 

Carol Giardiana 

Visiting Assistant Professor of History, Queens College, New York 

Author, Freedom for Women: Forging the Women’s Liberation Movement, 1953-1970 
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